
In this week’s parsha, the Torah describes 
the climactic confrontation between Yosef 
and his brother Yehuda. This dramatic 
scene is the conclusion of a three parsha 
story line; one that leads to the somewhat 
uneasy reunion of Yosef and his brothers, 
and later, an emotional reunion with his 
father who thought him dead for twenty-
two years.   

Rashi (ad loc) explains that Yosef could not 
bear the thought of Egyptians present 
when he revealed himself to his brothers 
because they would be embarrassed by 
their shame.  

Maharal, in the Gur Aryeh (ad loc), is 
bothered by Rashi’s assumption that Yosef 
was concerned about their 
embarrassment once he revealed himself 
to them. The Torah never even introduced 
the concept of Yosef revealing himself! If 
Rashi is right, the Torah should first 
discuss that Yosef intended to reveal 
himself and was therefore concerned for 
their shame and embarrassment in front 
of the Egyptians. 

Remarkably, Maharal seems to conclude 
that Rashi is wrong. Instead, Maharal 
suggests an alternative reason for their 
embarrassment, and why Yosef asked all 
the Egyptians to leave. Looking back on 
last week’s parsha, we see that Binyomin 
was accused of stealing Yosef’s “magic” 
goblet. Maharal therefore concludes that 
their embarrassment was rooted in the 
accusation that they were common 
thieves. It is for this reason, he explains, 
they were embarrassed, and therefore 

Yosef ordered all the Egyptians out of the 
room. 

Still, if possible, it is important to try to 
understand Rashi’s perspective and why 
he didn't agree with Maharal’s conclusion.  

When it comes to gossip, stories generally 
fall into two categories: 1) Stories that are 
essentially true, if perhaps somewhat 
embellished 2) Stories that are patently 
false. In halacha, these two categories are 
known as 1) Loshon Hora and 2) Motzi 
Shem Ra. 

One would naturally assume that it is 
more wicked to spread stories that are 
patently false than to simply relay stories 
that are essentially true. In fact, this is 
exactly what the Chofetz Chaim says; 
Motzi Shem Ra is worse than Loshon Hora 
(Chofetz Chaim, Hilchos Loshon Hora 1:1). 

Still, it is a little puzzling that in the 
Gemara, and countless Chazal, much more 
attention is given to the evils of Loshon 
Hora. The Gemara actually compares the 
sin of Loshon Hora to the three cardinal 
sins of murder, adultery, and idolatry. 
How are we to understand this 
dichotomy? 

Perhaps the answer lies in looking at these 
sins from two different perspectives; that 
of the perpetrator and that of the victim. 
To completely make up a terrible story 

about someone (Motzi Shem Ra) requires 
real malevolence; one has to have a real 
character flaw to fabricate stories about 
someone in order to hurt them. From the 
perspective of the perpetrator, it is a 
critical failing of one’s humanity and is 
positively evil; this requires a complete 
overhaul and rehabilitation of one’s 
character.  

On the other hand, when it comes to the 
emotional harm to the victim, Loshon 
Hora is a far greater sabotage. In other 
words, if one is accused of something 
false, one may feel outraged and 
wronged, but he can still hold his head up 
high because he knows the story isn't 
true. But if one’s innermost vulnerabilities 
and failings are exposed to all, there is 
simply nowhere to hide; everyone knows 
exactly what you have done—there is no 
defense. This is quite devastating; in this 
sense, Loshon Hora is far more sinister 
and damaging.  

Perhaps that is why Rashi didn't agree 
with Maharal’s assessment of what 
happened with Yosef and his brothers. 
Being accused of stealing the goblet, while 
terribly unpleasant and outrageous, 
wouldn’t lead to embarrassment. After all, 
they knew they didn't steal it. However, 
being faced with their treachery to Yosef 
when he revealed himself would lead to 
an incredible shame and they would be 
very embarrassed if anyone else were 
present. That’s why Yosef asked the 
Egyptians to leave.  
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It wasn't you who sent me here, rather it was Hashem. He has made me 
as a father to Pharaoh… (45:8). 

Yosef, upon revealing his identity to his 
brothers, seeks to lessen the burden of 
their betrayal to him. He explains that 
his coming down to Egypt was really all 
part of Hashem’s plan; and that he had 
been uniquely placed in a high position 
in the Egyptian hierarchy.  

Yosef asks that they convey his stature 
in Egypt to his father, along with his 
request that Yaakov and his entire 
family come down to Egypt to join him. 
The initial way that Yaakov describes 
his position within the hierarchy is that 
of a father to Pharaoh.  

Rashi (ad loc) gives us a remarkable 
definition of what it means to be a 
father: “a friend and patron.” As Yosef 
expects his brothers to convey his 
position to Yaakov – without any 
elaboration on what he means by “as a 
father to Pharaoh” – Yosef is obviously 
using Yaakov’s own definition of 
fatherhood.  

Different cultures have very different 
definitions of what it means to be a 
proper father. As an example; the mid-
20th century European definition of 
how fathers should relate to their 

children was very different than the 
American definition of fatherhood.  

Rashi’s description of what Yosef 
understands Yaakov’s definition of 
fatherhood to be is very instructive. 
According to Rashi, the first role of a 
father is to treat his child as a 
colleague, not an indentured servant. 
Secondly, one has to recognize that a 
child cannot survive on his own, 
therefore one has to be a patron to his 
child – that is, provide unwavering 
support.  

Perhaps most remarkably is that, in the 
entire Torah, the only father who has 
absolute success with children is 
Yaakov. The Torah makes a special 
note of the fact that all of his sons 
were equal and righteous (see 35:22 
and Rashi ad loc). There is no other 
model in the Torah for successful 
fatherhood; not in Adam Harishon, 
Noach, Avraham, Yitzchak, Moshe, or 
Aharon.  It is therefore crucial that we 
take special note of what Yaakov’s 
definition of fatherhood was, and try 
to incorporate those principles into our 
own families.  

In the beginning of this week's parsha, 
Yehuda tries reasoning with Yosef in regards 
to the imprisonment of Binyamin for 
stealing the goblet. During this discussion 
Yehuda says, “You are the same as 
Pharaoh.” The Medrash (Bereishis Rabbah 
93:6) explains he meant that he was going 
to kill Yosef, after which he was going to kill 
Pharaoh.  

Upon hearing this, Yosef signaled to 
Menashe, who stamped his foot against the 
floor and caused an earthquake throughout 
the palace. Yehuda then yelled with so much 
spiritual power that Dan’s son Chushim 
(who was actually deaf) heard it from 
Canaan. Chushim then appeared next to 
Yehudah in an instant (using kefitzas 
haderech), and together they continued 
yelling. As a result, 300 Egyptian nobles 
collapsed with their faces contorted in 
terror – this expression stayed with them for 
the rest of their lives. Furthermore, two 
cities near there, Pisom and Rameses, were 
also destroyed by their yelling. 

Taking the hint, the other brothers began 
stomping the floor, breaking it into pieces 
and causing Yosef to fall off his throne. The 
force of their stomping was so strong that 
even Pharaoh, in his own palace, fell off of 
his throne. 

Yosef saw that Yehuda was preparing for 
battle, and he became scared. However, 
when Yehudah tried to withdraw his sword 
he was unable to do so and said, “The man 
before me is obviously very righteous.” At 
which point, Yehuda resumed reasoning 
with Yosef.  
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