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This week's Insights is dedicated in loving memory of Tzipora bas Tzvi.
“May her Neshama have an Aliya!”

Based on the Torah of our Rosh HaYeshiva HaRav Yochanan Zweig

Every year, as we gather with our family
and loved ones to participate in the
Seder, we seek ways to make the Seder
meaningful and relevant. Some families
buy new Haggadahs each year; some
incorporate show-and-tell themes for the
children; others painstakingly listen to
every Dvar Torah that the children bring
home in the Haggadahs they prepared in
school (and for some unknown reason
their teachers thought the Dvar Torah to
be both meaningful and relevant).
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Seder – and the last thing we eat is the
Afikomen, which is the taste we are
supposed to retain. How do we reconcile
this inherent contradiction?
There is a fascinating Rashi on the verse,
“And remember that you were a servant
in the land of Egypt, and that Hashem
your God brought you out from there
with a mighty hand and with a stretched
out arm...” (Dvarim 5:15). Rashi explains
that the reason we must remember that
we were slaves in Egypt is to understand
that this is the very reason Hashem took
us out of Egypt: “Hashem redeemed you
in order for you to be his servant and
fulfill his Torah and mitzvos.” In other
words, being slaves in Egypt both
educated and prepared us to be proper
servants to Hashem.

The Seder is, or should be, a deeply
meaningful experience; in fact, the Seder
is the most widely observed ritual by
Jews of all levels of observance. So what
is the message that we should take away
from this experience? Clearly, we
shouldn't make the most memorable part
of the Seder the fact that the Ma
While the obvious difference between
Nishtana was repeated in eleven different
being servants to Pharaoh and being
languages.
servants to Hashem is that Hashem has
A good place to start is by examining the only our interest at heart, in truth, the
mitzvos of the evening. Upon taking a difference is much, much deeper.
closer look, it should become obvious Hashem created the world with a mission
that the messages of the evening are to be fulfilled. This mission, in essence, is
rather contradictory: The four cups of for mankind to perfect itself and seek a
wine, representing the four types of relationship with Him. It is only through
redemption, are drunk in a manner this relationship that we achieve
befitting kings. Pesach is called Zman eternality and an everlasting existence.
Cheiruseinu – the time of our freedom.
Klal Yisroel are therefore Hashem’s
Yet the mitzvah of matzah – Lechem Oni
ambassadors to the world. This is a very
– represents our being slaves and
lofty position. We are part of Hashem’s
impoverished. The Torah refers to Pesach
“management team” to see that His will
as “Chag Hamatzohs” – meaning that an
for us and the world is fulfilled. The Torah
overriding theme of the holiday is the
is Hashem’s manual for the world and the
servitude.
path to its perfection. This is why
It isn't even as if we are transitioning Hashem, upon our leaving Egypt,
from being slaves to being redeemed; the marched us straight to Mount Sinai to
mitzvos are interspersed throughout the accept the Torah.

This leads us to a VERY important point,
and likely the most significant difference
between being servants to Pharaoh and
servants of Hashem: At Mount Sinai we
were ASKED to accept the Torah and the
inherent responsibilities that come along
with that commitment. The entire
episode is referred to as Kabolas
HaTorah. In other words, “our
acceptance” is a critical component of
this servitude. We are freely choosing
this responsibility and that is what gives
us a world standing. We represent
Hashem and therefore have an elevated
status. This is why a tiny country, buried
in the Middle East, is a focus of such
devotion and enmity. The entire world, at
least subconsciously, recognizes the
position that the Jewish people hold
within the world.
This position is what gives us an elevated
status; we are truly part of Hashem’s
kingdom. Thus, we have to live up to
what it means to be both sons of the King
and His ambassadors to the world.
Therefore, on Pesach, while we celebrate
our leaving Egypt, we also reaffirm our
servitude to Hashem. This is represented
by the matzah. The wine represents the
role we have chosen for ourselves as
Hashem’s ambassadors to the world,
which will lead to the ultimate
redemption and the entire world’s
recognition of Hashem’s unity and that
we are all one.

We begin the main body of the Haggadah with the
section known as Maggid. This section of the Haggadah
begins with the introductory paragraph of Ha Lachma
Anya. This section contains a very odd statement: “Let
all who is hungry come and eat, anyone that is needy
come share in the Korban Pesach.” This is the fifth
section of the Haggadah; does it not seem like a
disingenuous invitation? By this time, even the poorest
of folk would have had to make some other
arrangements. If this is a real invitation why isn't it
recited prior to making Kiddush? What does this have
to do with Maggid; why is this the introduction?
The main purpose of this section of the Haggadah is to
fulfill the mitzvah of telling over the miracles that
occurred to us in Egypt and the story of our
redemption. This is supposed to be a very interactive
experience. We want everyone to participate.

Yet, often, when people are guests in
someone’s home they are reticent about
jumping in and adding their own ideas
and thoughts to the conversation,
leaving it to the host to direct the
conversation.
There is a well know law that “Ain Oreiach Machnis
Oreiach” – a guest is not allowed to invite another
guest into someone else’s home. The prerogative of
inviting guests is solely the domain of the host. Yet
everyone at the Seder is reciting the section of Ha
Lachma Anya with its invitation to others. How can this
be?
Clearly, this invitation isn't to find new guests. This
invitation is recited by everyone so that they begin to
look at themselves as if they too are hosts of the meal.
In other words, the sole purpose of the statement is for
everyone to feel comfortable at the meal as if it were
their very own meal. This encourages everyone to
participate in the conversation and add their thoughts
and ideas. That's why it appears as an introduction to
Maggid – the main section of the Haggadah; that of
discussing all of Hashem's wondrous acts on behalf the
Jewish people.

The Vilna Gaon relates the four cups to four different worlds:
this world, the world of Messiah, the world of the resurrection
of the dead, and the World-to-Come. One who fulfills the
mitzvah of the four cups and the other mitzvot of the Seder is
assured of all these worlds.
Maharal connects the four cups with Sarah, Rivka, Rachel, and
Leah, since it was in their merit the Jewish people were born
and redeemed; and also in the merit of Abraham, Isaac, and
Jacob in whose merit the mitzvot of the Passover offering,
matzah, and marror were given to the Jewish people.
Bnei Yissachar writes that Israel was given the privilege of the
mitzvah of the four cups as a reward for the four virtues they
displayed in Egypt. They did not adopt non-Jewish names but
rather preserved their distinctly Jewish names; they retained
their own Jewish language; they maintained their distinctly
Jewish mode of dress; and they did not stoop to the immorality
prevalent in ancient Egyptian, but rather maintained their
particularly high standard of Jewish morality. Despite being
enmeshed in the impurities of Egypt, the fact that they
preserved these barriers against total assimilation earned for
them the title of “distinguished,” in which merit they were
redeemed.
The Shulchan Aruch explicitly says that it is possible to add
more cups (SA OC 473:3). The one exception is that it is
forbidden to add cups of wine between the third and fourth
cups (SA OC 479). The Maharal explains that this halacha is
connected to the four stages of redemption. It is possible to
“interrupt” between the first three stages, but it is forbidden to
interrupt between the third and fourth stages. The national
independence of the Jewish people, “I will redeem you,” has
meaning only in context of our identity as Hashem's nation as
the recipients of His Torah: “And I will take you to me as a
nation, and I will be to you as God,” when we accept the Torah
(Gevurot Hashem Chapter 60). However, although it's allowed,
one should be strict not to drink too much wine so as not to get
drunk (and not be able to say the whole Haggadah).
◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊◊

The cup of wine must be filled with a revi'is of wine and one
must drink a full revi'is or at least majority of a revi'is.
Rabbi Dovid Feinstein writes that based on measuring large
eggs, which should be used for the four cups, a revi'is is 3.3 fl
oz.
Rav Chaim Kanievsky writes that a revi'is is 5.1 fl oz.
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