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This week’s parsha opens with Moshe
recalling when he implored Hashem to
allow him to enter Eretz Yisroel,
how Hashem became angry with him
and rejected his request. Rashi (ad loc)
points out that the word for implore in
Hebrew is a derivation of the word
“chinun,” which means to ask for a gift.
Rashi goes on to explain that, while the
righteous could ask Hashem to give
them what they deserve based on their
good deeds, the righteous request that
Hashem give them “gifts for free”
instead. However, this notion requires
further clarification.

Shlomo Hamelech writes, “he that
abhors a gift will live” (Mishlei 15:27).
This principle is further clarified by
Chazal who deride receiving gifts by
saying, “When those who receive gifts
became numerous, the days became
few and years short, as it is written, ‘He
who hates gifts shall live’” (Sotah 47b).
Several Talmudic sources likewise
indicate that one must be careful not to
receive gifts. Therefore, asking for a gift
seems to go against the very nature of
what Judaism stands for! So why does
Rashi say that the righteous ask Hashem
for a gift?

In truth, Shlomo Hamelech’s principal of
abhorring gifts needs to be more fully
understood. Are we to believe that a
person shouldn’t accept a gift from his
parents or spouse? Should he really
abhor the pen holder that his child will
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Toward the end of this week’s parsha, we
have perhaps the most famous possuk in
the entire Torah: “Shema Yisrael Hashem
Elokeinu Hashem Echad” (6:4). This verse
constitutes what amounts to the Jewish
pledge of allegiance, as it were, and is
recited (at least) twice daily.

Rashi (ad loc) interprets this possuk in a
novel way; “today Hashem is 2 dfdl and
not the God of the other nations of the
world, but in the future He will be
recognized by all the nations of the world.
This is in accordance with the possuk ‘On
that day, Hashem will be One and His
Name One’” (Zecharia 14:9). Seeing as the
shema is a Jewish affirmation of faith it
seems a little odd that we place such an
emphasis on what the rest of the world
does or does not believe.

Meaning, declaring that Hashem is our
king fulfills the requirements of a pledge
of allegiance. But why should “our” shema
focus on the prophetic vision regarding
the future religious beliefs of the rest of
the world?

Hashem our

God,

Ramchal, in his introduction to what is
probably his most famous work, the
Messilas Yesharim (Path of the Just),
makes a remarkable statement: “The
essence of all this (i.e. cultivation and
correction of character traits) is that a
person conforms all his actions and traits
to what is just and ethical. Our sages have
summarized this idea: ‘All that is
praiseworthy to the doer and brings him
praise from others’ (Avos 2:1). That is to
say — all that leads to the essence of the
true good, namely strengthening of Torah
and repairing the brotherhood of
nations.”

We see from here a very fundamental
element of Jewish philosophy, and one
that people often overlook. One of the
major reasons that we have to instill in
ourselves proper character traits and
conduct ourselves in an ethical and just
manner is to impress upon the rest of the
world the value of Hashem’s way of life as
proscribed to us through the Torah.

The reason for this, as explained by
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Ramchal in the Messilas Yesharim, is to
bring unity to the world. In other words,
when there is a recognition that “our”
God’s way of living is the proper way to
live, we bring recognition to the world of
the One True God. Recognizing that we
(i.e. the entire world) are all children of
Hashem will bring unity to the world. That
is, all the nations will then know that the
entire world is really just one large
“family.”

This is why the shema contains the
prophetic vision of the future. We must
certify daily that we accept this
responsibility to make Hashem known to
the rest of the world. We cannot merely
focus on ourselves; we have to undertake
the mission of unifying the world with the
recognition of the One True God. This will
herald in the time of the ultimate
redemption and this is why this parsha is
read following Tisha B’Av. May we be
zocheh to achieve this redemption speedily
in our days.
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